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Sermon             Sunday 25 November, 2018 
         Christ the King  

 
 
Lessons  Daniel 7: 9 – 14  Revelation 1: 4b – 8 
     St John 18: 33 – 37 
 
 
Prayer of Illumination 
 
Let us pray. 
 
Eternity enthroned at the centre of the cosmos, Mystery that is beginning and 
end, bless our meditations, our intuition and imagination, that through all things 
we may discern Your presence and be changed by Love’s wisdom.   Amen. 
 
 
 

The Book of Daniel is filled with the vivid and explosive 

drama of four apocalyptic visions.   Cryptic and colourful, the 

imagery is used to describe past, present and future foreign 

empires.   In Daniel, we read of four beasts:  a lion with 

eagles’ wings, a bear with three tusks, a leopard with four 

wings and, finally, the fourth beast, the most terrifying, 

dreadful and the strongest of all.   With iron teeth and ten 

horns, it devours all in its path.   Its throne is of fiery flames, 

wheels burning and ten thousand times ten thousand stand 

in adoration.   In Daniel’s dream, the fourth beast is finally 

put to death while the others have their dominion taken 

away.   In these night visions, in contrast to the four beasts, 
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Daniel describes one like a human being coming with the 

clouds of heaven; he comes to the Ancient One and his 

kingship shall never be destroyed.    

 

The poetic prose of Daniel has pace and potency:  it is 

breathtaking.   The literature of the Book of Daniel is not 

unusual.   Dreams and visions occur in the Bible many times.   

In the second creation narrative, it is in a dream that Adam 

‘sees’ Eve for the first time; in a dream that Joseph, son of 

Jacob, foresees a time when he will save his eleven brothers; 

and, it is in a vision that the prophet Ezekiel stands in the 

valley of dry bones.   Imagination is our most sacred spiritual 

gift.   In the Gospels, it is in a vision that Zechariah, the father 

of John the Baptist, encounters the angel Gabriel and in a 

dream Joseph, husband of Mary, discovers his wife is to have 

a son.   In the Book of Acts, Paul is arrested by an inner 

vision of the Risen Christ on the road to Damascus and later 

it is the vision of Peter that persuades the Christians of 

Jerusalem that the Holy Spirit is present among the Gentiles.    
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In the Book of Daniel, what are these four beasts?   The four 

beasts are four earthly kingdoms; in turn, they are Assyria, 

Babylonia, Persia and, finally, the Greek or Seleucid Empire 

of Syria.   The ten horns of the fourth beast was a series of 

kings who governed Syria.   Among the ten, there is a little 

horn, which represents Antiochus IV Epiphanes, the 

arrogant king who forbade the Jews to observe the Sabbath, 

who defiled the temple sanctuary and the priests, who built 

idols and ordered the ritual sacrifice of pigs.   It was the 

Antiochian persecutions, the brutality to the Jewish people, 

that in 167BC led to the Hasmonean Revolt, to a Jewish 

revolution and autonomy for over a hundred years.   The 

dreams and visions of beasts are nothing other than a 

people’s cry for freedom:  freedom from economic, political 

and religious oppression.   The majestic language of 

mythology is about everyday life:  it is about the use and 

abuse of power.   Daniel’s vision ends with the appearance of 
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one like a human being coming with the clouds of heaven; a 

humane being in contrast to the animalistic empires. 

 

The Book of Revelation picks up the imagery of Daniel.   We 

are to be a kingdom of priests and the One who comes with 

the clouds offers praise to God, to the Ancient One, to the 

Alpha and the Omega, who is and who was and who is to 

come.   The former Canon Chancellor of St Paul’s Cathedral, 

Mark Oakley, says that poetry is not incidental to religion:  it 

is the language of religion.   In the language of poetry, the 

writer of Revelation tells us that the beast of Rome may roar 

and maim and kill but for us, for the followers of Jesus, the 

centre point of our life, the still point of the universe, of all 

life, is the Ancient One, the mystery we call God.   The 

kingdoms of this world are transitory – even empty - by 

comparison to the Kingdom of Heaven. 

 

From the dreams and visions of Daniel, we move to the 

private headquarters, the praetorium, of Pontius Pilate, the 
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Roman Governor of Judea.   Immortalised in Christian 

creeds, Pilate was Caesar’s regional ruler for over ten years.   

In that time, Pilate’s authority grew weaker.   On one 

occasion, he thoughtlessly took money from the temple 

treasury to pay for the building of a water supply in 

Jerusalem; riots followed.   On another occasion, he had 

Roman soldiers patrol the temple precincts; soldiers with 

shields bearing the image of Tiberius.   Rather than riot, the 

Jewish authorities complained to the emperor that such 

imagery was idolatrous.   To the surprise of Pilate and the 

delight of the Jews, Tiberius told Pilate to have soldiers use 

shields with did not bear his image.   Pilate was humiliated.    

 

In the grandeur of the praetorium, Jesus, the rural rabbi, 

stood before the well-dressed and refined governor.   Later, 

Pilate had Jesus flogged:  He would be forced to wear a 

crown of thorns and soldiers would mock Him with shouts 

of, ‘Hail!  King of the Jews!’   Throughout the Fourth Gospel, 

the evangelist has been working towards this point.   One of 



 6 

the many unique aspects of John’s Gospel is the ‘I am’ 

sayings.   On Mount Sinai, at the burning bush, when Moses 

asked God for God’s name, God replied, ‘I am’.   In John’s 

Gospel, Jesus said, ‘Before Abraham was, I am’; ‘I am the 

bread of life’; ‘I am the door’; ‘I am the light of the world’; 

and, ‘I am the resurrection and the life’.   In Jesus, we see the 

human face of God; in Jesus, we encounter Eternity.    

 

In the praetorium, Jesus says, ‘My kingdom is not from this 

world….My kingdom is not from here’; the kingdom of this 

world is confronted by the Kingdom of Heaven.   Put another 

way, we may say that the love of power comes face to face 

with the power of love.   The power to decide who lives and 

who dies is the ultimate power of the state.   We see that 

today in killings across the world.   But in the drama of the 

praetorium, it is not Jesus who is on trial:  it is Pilate; it is 

Rome; it is the world.   The Human One towers above the 

beasts!   We watch the powerlessness of Christ and the 

powerfulness of the world.    
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From the praetorium, we move to the Cross.   Again, the 

contrast is between the power of the world, of the state, to 

kill, and the silence of the Cross, the most eloquent sermon 

about love’s power to overcome evil, hatred and violence.   

The point of Christ’s kingship, of the king nailed to the Cross, 

is that God’s love will face down the very worst the world 

can do.   In the stillness of the praetorium and on the Cross, 

Christ confronts power:  Christ meets sin with forgiveness; 

brutality with peace; domination with vulnerability; hatred 

with love; evil with goodness; darkness with light; and death 

with life in all its fullness.    

 

Jesus says, ‘My kingdom is not from this world….My 

kingdom is not from here’.   Elsewhere, Jesus says, ‘The 

kingdom of heaven is like treasure hidden in a field, which 

someone found and hid; then in his joy he goes and sells all 

that he has and buys the field’.   Again, Jesus says, ‘The 

kingdom of heaven is like a merchant in search of fine 
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pearls; on finding one pearl of great value, he went and sold 

all he had and bought it’.   For Jesus, it is not merely that the 

kingdom of heaven is here, present with us, but that it is only 

present if and when it is accepted, entered into and taken up 

wholeheartedly.    

 

Imagine for a moment that you stand with Jesus.   You hear 

the words, ‘My kingdom is not from this world’.   Let this be 

an inner vision or dream for you.   Stand there between Jesus 

and Pilate.   Julian of Norwich said, ‘Our soul was created to 

be the dwelling-place of God, and that indwelling is God’.   

The Master of Mystics, Meister Eckhart, said: 

 
If you don’t first get rid of yourself, you will meet  
one obstacle after another wherever you go.   Those 
who look for peace outside of themselves – in  
anything at all, no matter how great – will never 
find it.   The more one seeks this way, the more deluded 
he becomes.   But the person who completely forsakes 
himself has abandoned even those things he keeps. 
The more you lose yourself, the more room you have 
for God. 

 



 9 

God’s dwelling place is within your heart, your own soul, in 

the mind, the consciousness.   We will not find our salvation, 

our healing and wholeness, in the things of this world, or in 

the gratifications of this world.   Standing between Jesus and 

Pilate, we have to choose.   We have to choose every day 

because, for many of us, everyday we fail.   Every day Jesus 

waits for us. 

 

For the earliest Christians, the cross was a common enough 

sight.  They saw it at the roadside.   But, imaginatively, they 

saw the cross everywhere:  in the flight of a bird with wings 

outstretched; in the sails of ships; and in the constellations 

of the stars.   The presence of the cross, a mystical symbol, 

was a sacrament:  a means of grace that the Infinite, the 

Alpha and the Omega, was everywhere.   The God who is 

greater than the greatest power on earth is everywhere; a 

very present reality. 

 

Amen.  


